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4 FOREWORD

3

o

;-_.‘5. In the Name of Allak, the Beneficenl, the Merciful
e

student of Darul Uloom, Deoband, that [ first heard of
22! Maulana Mohammad Ilyas. I heard that he was teach-
\ing the Kalima and Namaz to the Muslims of Mewat, who were
Muslims only in name, and establishing Madrassas for the

o= 1 was more than half a century ago, when 1 was a
@ -5

* elementary religious education of their children.

Afterwards, I met him a couple of times during my visits
to Delhi, but since, at that time, I was not interested in knowing
about the Maulana and his work, [ remained ignorant of the
peerless qualities of his mind and character, his glowing religious
fervour and unparalleled struggle, in spite of those meetings.

About forty years before now, however, I came to have
some idea, through various sources, of the greatness. of the
Maulana and the importance of his Tabligh movement. At
about the sametime, Maulana Syed Abul ‘Ala Maududi, with
whom I had close relations during those days and was very much
impressed by his understanding and good judgement, went to
Nizamuddin (Delhi) to meet Maulana Mohammad Ilyas and
obtain a first-hand knowledge of his work, and, also, undertook
a tour of Mewat which was the main centre of Maulana’s acti-
vities. He, then, published an article in his journal, Tarjuman-
ul-Quran, giving his impressions of the journey and expressing a

I, Written specially for the English edition
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high opinion of the Tabligh endeavour.? 1 was deeply influenced
by that article. My friend, Maulana Syed Abul Hasan Ali
Nadwi, the author of the present book, too, was highly
impressed, and he was seized with the desire o meet Maulana
Mohammad Ilyas and know more about his mission. He,
thereupon, visited the Maulana frequently.

In those days, I used to live in Bareilly and kept up a regular
correspondence with Maulana Nadwi. From his letters 1 learnt
how he was feeling drawn, more and more, towards Maulana
Mohammad Ilyas and the Tabligh call he had given. He, also,
tried to convince me till a time came when 1, too, started going
to Nizamuddin, and, often, both of us went together.

On observing the Maulana from close quarters and accom-
panying him on Tabligh tours and lisiening to his speeches I
arrived at two conclusions.

One was that the Maulana’s call was very far-reaching
in its effects and based upon solid principles. It was not born
out of an impulse, but the product of a deep study of the Quran,
the Sunnak and the lives of the holy Companions, and a profound
awareness of the nature and spirit of the Faith. The Maulana
had devised his course of action after careful thought and there
was a definite, well-integrated plan in his mind which contained
a full provision for the religious reform and advancement of all
sections of the Muslims. He aimed at making belief and
conviction and the Islamic way of life and anxiety for Faith
common in the Millet.

The other was concerning the personality of the Maulana.
The more I knew the Maulana, the more was I impressed by
him. Some of my friends endowed with spiritual light and
insight were agreed that the existence of the Maulana, in the present
times, was a sign of the Power and Authority of God, and a miracle
of the sacred Prophet and of the Faith he had brought which had
been made manifest as a proof of the permanence and eternity
of Islam and with the object of imparting some idea of the

TR appertains to the time when Jama’it-i-Islami had not been founded
by Mavlana Maududi.

( vii )

religious zeal of the Companions and affording a glimpse of the
early decades of Islamic glory.

In Maulana’s company, it, also, dawned upon me that how-
ever detailed the life-accounts of the godly men may be that are
found in the books, they bear no relation to their distinctive
personal character and actual moral and spiritual excellence. The
natural inclination of the writer or biographer, too, plays a part
in the choice of events. During my stay with living masters, I
have felt that though no one has displayed a greater regard for
authenticity and thoroughness than the writers of the biography
of the holy Prophet and the compilers of his Traditions, they,
after all, have described only what the written word could convey.
Still, what has been preserved by the chroniclers and biographers s,
definitely, much more valuable and informative than the accounts
that would have reached us simply through recollection and
narration. Hence, we find that, today, very little is known about
people with regard to whom no such arrangements were made.
Led by these considerations, I had begun to note down the more
important utterances of the Maulana, and, also, to publish them
in Al-Furgan, with his permission and in his own lifetime. Later,
a collection of these sayings was brought out in the form of a
book, a part of which is included in the present volume as well.

I, also, thought of writing a biography of the Maulana, but
could not quite make up my mind as the Maulana was
strictly opposed to the association of his call with himself, and
towards the end of his life, he even did not like his name to be
mentioned in that connection. Apart from sincerity and self-
effacement, the Maulana’s care and caution stemmed from
important religious considerations. But we must confess our
inability to abide wholly by the Maulana’s wishes. Sometimes,
in the interests of the Movement, it became necessary to describe
the spirit of dedication, religious ardour and solicitude for the
Faith of its founder and to narrate his personal experiences
while explaining its rules and principles or recounting the
manifestations of its effect.

In view of all this, it occurred to me, again and again,
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during the Maulana’s mortal iliness, when my stay was mostly at
Nizamuddin, that his biography, including a detailed account
of the Tabligh movement, should be written. When 1 dis-
cussed it with Maulana Syed Abul Hasan Ali Nadwi who was,
also, staying there in those days, I found that he, too, was
thinking on the same lines, and had even started preparing
notes. Anyhow, on the Maulana’s death, it was decided to go
ahead with the task,

Almost all the old colleagues and relatives of the Maulana
had collected at Nizamuddin at that time and Maulana Nadwi
took the opportunity to gather facts from them. The corres-
pondence of the Maulana, also, was made available to him.
The Maulana had, perhaps, written the most detailed letters
concerning the aims and principles of the Movement to
Maulana Nadwi himself. Some other friends, too, sent to
him the Maulana’s letters which were in their possession and
furnished other valuable information when they came to know
that he was writing the book. The help and co-operation
extended by Sheikhul Hadees Maulana Mohammad Zakaria
proved most beneficial. .

When the manuscript was ready, it was circulated among
the Maulana’s trusted colleagues and close relatives for advice,
and was, also, read out at different gatherings during the Tabligh
tours so that nothing was left to be desired by way of accuracy
or detail.

Before concluding, I would like to stress that though the
author has admirably succeeded in his effort and no one could
have done greater justice to the subject, whatever impression
the readers who had not come into contact with the Maulana
will form about him from these pages will be much short of
what he actually was. My own case is that it was only
during the Maulana’s last illness that 1 had the good fortune
to observe him closely, and I can say without hesitation that
everyday I felt that he was much greater than what I had
imagined the previous day. '

About four months before the Maulana’s death, a godly

(ix)

man of the highest class had remarked thar “now-a-days he

{the Maulana) is travelling at the speed of thousands of miles

per hour.” 1 could not grasp its significance then, but as
1 became more aware of the Maulana’s inner state, I realised
what journey did he have in mind.

" The Maulana, often, said about his Movement that it was
a jewel of the golden era (of Islam). About the Maulana
himself I can say, without exaggeration, that he was a peasi
of the magnificent treasure-house of that time. We read much
about the celebrated precursors in the books which seems hard to
believe to our materialistic minds, but on seeing those things, with
my own eyes, in the Maulana, 1 gained such satisfaction as
could not be possible with the help of a thousand arguments.

In this book, too, readers will find statements regarding
the Maulana and his ancestors which may appear incredible
in the present-day world of bigotry and shallowness, but the
author has fully verified them and included only the facts that
came to his knowledge through reliable sources. In fact, most
of the incidents related here concerning the Maulana took place
in the author’s own presence either in a Tabligh journev or
during his stay at Nizamuddin.

The book deals more with the call and mission of the
Maulana than his life. But it was npatural for the main
object of the author has been to make the world acquainted
with the Maulana’s unique epdeavour for the revival and
preservation of Faith.

MOHAMMAD MANZOOR NOMANI

Lucknow
December 25, 1978
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CHAPTER |

EARLY DAYS

On the outskirts of Delhi, near the tomb of Khwaja
Nizamuddin, - there, lived, some seventy years ago,! a godly
person in the house on top of the red gate of the historical
building called Chaunsath Khamba.? His name was Maulana
Mohammad Isinail. ;

The ancestral home of Maulana Mohammad Ismail was in
Jhanjhana. in the district of Muzaffarnagar. But when, after
the death of his first wife, he married again in the family of
Maufti Ilahi Bakhsh Kandhlawi, who belonged to the same ances-
try as him, he wisited Kandhla frequently and it became a
second home to him, '

The family of Siddiqui Sheikhs of Jhanjhana and Kandhla
had been known, for generations, for piety and learning,
and was held in high esteem in the neighbourhood. The
lines of descent of Maulana Mohammad Ismail and Mufti
Ilahi Bakhsh become one, six generations upwards, with Molvi
Mohammad Sharif. The lincage runs as follows: Maulana

- Mohammad Tsmail, son of Ghulam Husain, son of Hakim Karim

Bakhsh, son of Hakim Ghulam Mohiuddin, son of Molvi

- Mohammad Sajid, son of Molvi Mohammad Faiz, son of Molvi

L

1. It was written 35 years ago

- 2. Meaning a building with 64 pillars
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Mohammad Sharif, son of Molvi Mohammad Ashraf, son of
Sheikh Jamal Mohammad Shah, son of Sheikh Baban Shah, son
of Sheikh Bahauddin Shah, son of Molvi Mohammad Sheikh,
son of Sheikh Mohammad Fazil, son of Es-Sheikh Quiub Shah.

Mufti Ilahi Bakhsh was among the most outstanding pupils
of Shah Abdul Aziz, Besides being a distinguished teacher,
author and legist, he was, also, a Unani physician of a high
order, and possessed a thorough knowledge of both the rational
and traditional sciences. He had a great command over Arabic,
Persian and Urdu poetry as well, as is borne out by his commen-
tary of Banat Su’ad in which he has translated every line of
Hazrat K’ab into Arabic, Persian and Urdu verse. He left
behind about 40 books in Arabic and Persian of which Shiyamul
Hatib and Mathnawi Maulana Rum Ka Takmila® are more famous.

" Mufti Tlahi Bakhsh had taken ba’it? at the hand of Shah
Abdul Aziz, - A glowing proof of his sincerity and selflessness was
that though he was a renowned spiritual mentor himself, on the
death of Shah Abdul Aziz, he felt no hesitation in taking bail at
the hand of the latter’s young deputy, Syed Ahmad Shaheed,
who was about 28 years his junior in age, and in seeking
guidance from him. : :

Mufti Sahib was born in 1748, and died-in 1831, at the age
of 83 years, All his sons and grandsohs were men of learning
and position, Scholarship and religiousness have been the
characteristics of this family, Molvi Abul Hasan’s Mathnawt,
Gulzar-i-Ibrahim, which forms a part of his well-known work,
Bahr-i-Hagigat, is a poem of rare spiritual feeling, Till recently, -
it was very popular. His son, Molvi Nurul Hasan, and all the

1. The Muthngws is a sort of long poem in which the couplets rhyme regularly.
The Mathnewi of Jalaluddin Rumi, known popularly as Mathnawi Meulana
Rum, is a work of everlasting value and 2 priceless gem of Persian and
Islamic literature, Mufti Ilahi Bakhsh wrote its Takmila, meaning
addition to @& book with a view to bring it to completion. It is consi-
dered a masterpiece.

2. Meaning a ‘vow’ or ‘pledge’. In Islamic parlance it denotes a solemn
pledge of loyalty and devotion given to a leader by his followers.
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bondmen, though he did not deserve it. He had attained the
state of Jhsan.? i

Once, as he requested Maulana Rasheed Ahmad Gangohi
to teach him Sulook,® the latter remarked, “*You don’t need it.
You have already attained the objective that is to be reached
through this method. It is like a person who has read the
Quran saying that he should, also, read the elementary textbook
of Arabic because he had not begun with it.”’

The Maulana was very fond of the recitation of the Quran,
An old wish of his was that he went on grazing the goats and
reciting the Quran. He was very particular about some member
of his family keeping vigil in 'the night. His second son,
Mauiana Yahya, used to study till midnight, and, then the
Maulana himsell got up and WMaulana Yahya went to bed, and
for the last part of the night, he woke up his eldest son, Maulana
Mohammad.

The Maulana never bore za grudge against anyone. His
detachment with the world was so complete that it had made
him attached to everybody. All the persons who came into
contact with him were impressed by his piety, sincerity and
selflessness. Leaders of the different warring groups of Delhi
held him in the highest esteem, and put an equal trust in him,
though they disliked each other so much that none of them was
willing to offer Namaz behind the other,

~ The link with Mewat, too, was established in his Jifetime,
It is related that, once, he went out in the hope of finding a
Muslim whom he could bring to the mosque and offer Namaz
with him. On meeting some Muslim labourers, he enquired
from them where they were going, ‘‘We are going in search of
work’’, they teplied. ‘“How much do you expect to earn?”’
asked the Maulana. The labourers, thereupon, told him about

1. Meaning to worship as if God was seeing the bondsman and the bonds-
man was seeing Him.

2. Literally, the ‘path’ or ‘way’. In the special terminology of Tasqwuw
(Islamic Mysticism), it denotes the esoteric or mystical path.

e\
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.,.' o
7 the daily wages they, generally, received. ““If you get the same

here,”’

the Maulana asked, “What is the use of going else-
where?”” The {abourers agreed and the Maulana took thera to
the mosque and began to teach them MNamaz and the Quran,
He would pay them their wages every day and keep them
engaged in their lessons. In a few days, they developed the
habit of offering up Namaz. Such was the beginning of the
Madrassa® of Bangle Wali Masjid, and these lahourers were its
first scholars. After it, about ten Mewati students always
remained in the Madrassa and their meals used io come from
the house of Mirza Ilahi Bakhsh.

Maulana Mohammad Ismail died on 26th February, 1898
in Khajoer Wali Mas;jid® at the Tirgha® of Bahram in Delhi.
The number of mourners, at his funeral, was so large that
though long bambeo poles had been tied to the either side of the
bier to enable them to lend a shoulder to it, many people did
not get a chance during the entire route of three-and-a-half
miles from Delhi to Nizamuddin,

Muslims beionging to various sects and schools of thought,
who never got together, joined the procession. The Maulana’s
second son, Maulana Mohammad Yahya, narrates that “my
elder brother, Maulana M’_ohammad, was a very soft-hearted
person and had a most obliging nature. Fearing that he might
invite someone to lead the funeral service behind whom people
of anyother sect or group refused to offer the prayer, and, thus,
an unpleasant situation arose, I stepped forward and said that I
would lead the service. Everyone, then, offered up the prayers
peacefully and there was no dissent or commotion.”

Owing to the vast concourse of men, the funeral service had

 to be held a number of times and the burial was delayed.
* During it, a venerable person and another man known for his

spirituality had a vision that Maulana Mohammad Ismail was

1,

A seminary. It, generally, denotes a school for the diffusion of Tslamie
learning,

& Meaning the mosque with date-pahns

3. Anarea bounded by three streets
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saying, “Send me off soon. 1 am feeling ashamed. The holy
Prophet is waiting for me.”

The Maulana had three sons: Maulana Mohammad from
the first wifi, and Maulana Mohammad Yahya and Maulana
Mohammad Ilyas from the second, who was the maternal grand-
daughter of Maulana Muzaffar Husain. The Maulana had
married her afier the death of his first wift,

Maulara Mobhammand Ilyas

Maulana Mohammad Ilyas was born in 1885, His child-
hood was spent in his maternal grandfather's home in Kandhla,
and with his father at Nizamuddin.  In these days, the Kandhla
family was the cradle of godliness and piety so much so that
reports of the high religiosity, nightly devotions and Zikr* and
Tilawai® of its members, both male and female, would seem
imaginary and fictitious to the faint-hearted men of our time.

The ladies used to recite the Quran themselves in ‘the Nafid
prayers as well as listen to jts vecital in ‘Tarawis® and other Nafl
pravers. standing behind the male relatives, The month of
Ramzan, i particular, was the springtime for the Quran. It
was read for long hours, almost in every home. The limit of
absorption was that, sometimes, the ladies forgot ic pay attention,
to purdah and would not become aware of the coming of outsiders
in the house at a time of urgent nced.$

The Quran with its translation and commentary in Urdu, and
Magaahir-i-Hag, Masharig-ui-Anwaar, and Risn-i-Haseen formed
the limit of the education of the ladies. Deeds and accomplish-
ments of the {amilies of Syed Ahmad Shaheed and Shah Abdul
Aziz were the most popular themes of conversation, and facts

Repearing the Names, Praises and Attributes of God
Recitation of the Quran
Meaning non-obligatory

Special prayers offered in the month of Ramzan at night
Once, after narrating some incidents of a like nature, Maulana Mohammad
Tlvas remarked that “these were the laps in which T was brought up,
Where, in the world, are such laps to be found tulay 2"

o usea
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regarding these illustrious men of God were on everygbody’s lips.
instead of the stories of kings and fairies, ladies of the household
related ‘Ihusv evenis to the children.

The Mauvlana’s maternal grandmother, Amuus Salamy who
was the daughter of Maulana Muzaffur Husain and was known
m the fannly as Amani Bi, was a very pious lady.  About her
MNamaz, the Maulaua, once, observed that ““T saw the likeness of
Amupn Bi's Namaz in the Namaz of Maulana Gangohi.”’

During the last phase of her life, Anmimi Bi's state was that
she never asked for food and ate only when someone placed it
before her. Tt was a large family and there was always so much
to do,  If the thought of having her meal did not occur to her
in the midst of domestic chores, she simply went hungry. Once,
someone said to ber, “You are so old and weak. How do you
manage 10 go without food 27
Tasbikat’” * was her reply.

The mother of Maulana Mohammad Ilyas, Bi Safia, had

““I draw sustenance from my

learni the Quran by heart and attained great distinction in it.
It was a regular practice with her to recite the whole of the
Ouran and an additional ten Paras® every day during Ramzan.
She, thus, comnpleted forty recitals of the Quran in that month
and was so fluent in it that her household duties did pot suffer
on account of it,  She, generally, kept herself engaged in some
work while doing the recitation, Apart from the month of
Ramzan, her daily routine of worship included : Durood Sharif,
5,000 times ; Ism-i-Zaat Allah, 5,000 times ; Bismillah ar-Rahman,
ar-Rahim, 1,000 tines; Yaa-Mughnee-u, 1, 100 times; La illaaha
tlallaah, 1, 200 times; Yaa Haipyu, Ya Qaiyum, 200 times;

- Hasbiallaah wa ni'mul Vakil, 500 times ; Subkan Allah, 200 times ;

Al-hamdu lillaah, 200 times; La tlaaha illallaak, 200 times; Allah-
o-Akbar, 200 times ; Isiighfar, 500 times ; Ofwwizu amree illaliaah,
100 times; Hasbunallaah wa ri’mul Vakil, 1000 times ; Rabb-i-
in-ni maghloobun fantasir, 1,000 times ; Rabb-i-inni masanni-az-zurru

—_—

.Plufal of Tashih and meaning a rosary or string of beeds on which
A Prayers are counted. It, also, denotes the acts of praising the Lord.
3 The Quran is divided into 30 parts, popularly called Paras or Si-paras.
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wa anla ar-kamur rakimeen, 100 tin::es ; Laa ilacha illa ania
subkanaka in-ni kuntu minaz-zalimeen, 100 times. In additi.on, she
recited a Manzil! of the Quran everyday.

Like all other children in the family, the Maulana began his
educatign in the makéab,* and, according to the family tradition,
learnt the Quran by heart. The learning of the Quran was s¢
common in the family, that in the one-and-a-half row of

worshippers in the family mosque, there was not a mnple non-

Hafiz® except the Muezzin.

Maulana Mohammad llyas was Ammi Bi’s favourite child.
She used to say to him. ‘“Ilyas, I feel the aroma of the holy
Companions in you.'” Sometimes, placing her hand on his
back, she would say, “‘How is it that I see figures resembling
the holy Companions moving along with you?**

From his childhood, there was present in Maulana
Mohammad Ilyas a touch of the religious ardour and fervent
feeling of the blessed Companions which had led Sheikhui Hind
Maulana Mahmood Hasan 1o remark that ““when I see
Mohammad Iiyas, I am reminded of the holy Companions.”

Fagerness and enthustasm for Faith were ingrained in his
nature. Even in his early days, he, sornetimes, did things which
were much above the common level of the children. Riazul
Islam Kandhiam a class fellow of his in the Maktab, says that
¢‘when we were reading in the Makiab, he i. e., Maulana
Mohammad Ilyas, once, came with a stick and said, ‘Come,
Riazul Islam, let us do Jehad® against those who do not offer up
Namaz’.””

Stay at Gangoh

In 1893, his elder brother, Mchammad Yahya, went to live
I. The Quran is divided into seven Manzils, each beginning with a partice-
lar Sura.
2. A primary school of traditional design
3. One who has done thie whole Quran by heart is called Haﬁz
4, The public crier to prayers among the Muslims
5. Meaning a holy war
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at Gangoh with Maulana Rasheed Ahmad Gangohi. Maulana
Mohammad Ilyas used to live with his father at Nizamuddin,
and, sometimes, with his maternal grand-father’s family at
Kandhla. At Nizamuddin, his education was being neglected
owing to the over-fondness of his father and his own excessive
occupation with prayers. Maulana Yahya, thus, requested his
father that as the education of Mohammad Ilyas was suffering,
he might be allowed to take him to Gangoh. The father agreed
and Maulana Mohammad Ilyas came to Gangoh in 1896 or early
1897 where Mohammad Yahya began to teach him regularly.
Gangoh, in those days, was the seat of Sufi-saints and
savants, the benefit of whose company was constantly available
to Maulana Mohammad Ilyas. A greater part of his impression-
able age was spent there, When he went to live at Gangoh, he
was 10 or 11 years old, and at the time of Maulana Rasheed
Ahmed Gangohi’s death, in 1905, he was a youngman of about
20. Thus, he stayed with Maulana Gangohi for about 9 years.
Maulana Mohammad Yahya was an ideal teacher and
benefactor. He wanted his brother to derive the utmost advantage
from the society of those illustrious men. Maulana Mohammad
Ilyas used to tell that when the Ulema who had been the

favourite pupils or disciples of Maulana Gangohi came to

Gangoh, his brother would, often, stop the lessons and say that
his education, then, lay in sitting with them and listening to
their conversation.

Usually, Maulana Gangohi did not take bait from children
and students. It was only when they had completed their
education that he allowed them to take the pledge. But owing
to the exceptional merit of Maulana Mohammad Ilyas, he, at
his request, permitted him to do the bait at his hand.

Maulana Mohammad Ilyas had been born with a loving
heart. Such a strong attachment did Le develop for Maulana
Gangohi that he felt no peace without him. He would, often,
get up in the night, go and see the Maulana’s face, and return
to his bed. Maulana Gangohi, too, had a great affection for
him. Once, Maulana Mohammad Ilyas told his brother,
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Maulana Mohammad Yahya, that if the Maulana consented, he
would sit near him while studying. As Maulana Mohammad
Yahya conveyed the request to Maulana Gangohi, he remarked,
‘“There is no harm init. My privacy will not be disturbed by
the presence of Ilyas, nor will it affect the peace of my mind,”

At the time of Jikr, Maulana Mohammad Ilyas used to feel
a sort of load on his heart. When he mentioned it to Maulana
Gangohi, the Maulana shuddered. He said that “Maulana
Mohammad Qasim had complained of a similar feeling to Haji
Imdadullah, upon which Haji Saheb had observed that God was
going to take some special service from him.”

Maulana Mohammad Yahya’s method of teaching was
original, He did not begin with teachiug books, in the primary
stage, but dictated rules of grammar to the pupils, and, then,
gave them two-letter or threc-letter words to conjugate and
inflect. Emphasis was laid on literature from the beginning.
He started with Shah Waliullah's Chakl Hadees* and the Sipara of
‘dam and said that as a Muslim child knew the Sipara by heart,
he needed not learn the words, but only their meanings. He
would, however, add that the words of Hadees® and the Quran
possessed a propitiousness of their own. ‘

The Manlana’s main concern was the development of the
mental faculties of the pupils. He did not even care whether a

book was completed or not. Generally, he-gave a book, without

notes and explanations, to the student to read unaided, and

when he was satisfied that he could read and explain a sufficient

number of its pages properly, he gave him another book. It
- went a long way to develop the virtue of seif-confidence in
his pupils. g !
Maulana Mohammad Ilyas’s health had never been good.
At Gangoh, it deteriorated further and he began to have attacks
l. Meaning a_t;ompilazian of Forty Traditions, Different scholars have
brought out collections of forty different Traditions. One such collection
is, also, by Shah Waliullah which coutaias short and simple sayings of
the Prophet. ;
2. Meaning the Traditions of the Prophet .
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of severe headache after which he could not bend his head even
to the extent of performing the Sajda® on a pillow for months.
Maulana Gangohi’s son, Hakim Masud Ahmad, who was his
pliysician, had a pceculiar method of treatment. In certain
discases, he forbade the use of water for a long time which was
unbrarable to most of the patients, But with the strength of
mind that was so characteristic of him, Maulana Mohammad
Ilyas abided suictly by the advice of his physician and abstained
from drinking water for full seven years, and, during the next
five years, he drank it only sparingly.

There was little hope that he would be able to vesume his
cducation after the discontinuation owing to illness. He was
very keen to take it up again, but his well-wishers would not
allow. One day, as Maulana Mohammad Yahya said to him
what he would, in any case, do by studying, he 1'e101‘ted, ‘“What
will I do by living?”’ Ultimately, he succeeded in resuming his
studies.

The death of Maulana Gangohi occurred in 1905, Maulana
Mohammad Ilyas who was at his bedside during the dying
wioments and reciting the Surq of Ya-Sin, was so deeply affected
by it that he used, often, 1o say, ““Two shocks have been most
painful to me. One was of the death of my father, and the
other, of the death of Maulana Rasheed Ahmad Gangohi.”

In 1908, Maulana Mohammad Ilyas went to Deoband
where he studied Tirmizi and Sahih Bukhari {rom Maulana
Mahmood Hasan. The latter advised him to approach Maulana
Khalil Ahmad Saharanpuri for spiritual guidance and instruc-
tion, since his mentor, Maulana Rasheed Ahmad Gangohi, was
no more, and, thus, he completed the various stages of Sulook
under Maulana Saharanpuri’s supervision.

Absorption in prayers

During his stay at Gangoh, after the death of Maulana
Gangohi, Maulana Mohammad Ilyas, generally, remained silent

1. Act of prostration with the forehead touching the ground



12 LIFE AND MISSION OF MAULANA MOHAMMAD ILYAS

and spent most of his time in meditation. Says Maulana
Mohammad Zakaria, “We read elementary Persian from him
in those days. His practice, then, was that he sat cross-legged,
and in utter silence, on a coarse mat behind the tomb of
Shah Abdul Quddus. We preSented curselves for, the lesson,
opened the book, and placed it before him, indicating with the
finger where we were to begin from on that day, We would
read aloud and translate the Persian verses. When we made a
mistake, he would shut the book with 2 movement of the finger,
and the lesson came to an end. It meant that we were to go
back, prepare the lesson thorouglily, and, then, come again . . .
iiisseisaeanv-a.. He used to offer Nyfi prayers much
and often at that time. From Mapg#rib? till a little before Isha,?
he devoted himself exclusively to Nawafil* His age, then, was
between 20 and 25 years.”’

Axrdour and eagerness

Ardour and eagerness, without which no real success is
possible in any field, were deeply rooted in him. It was by sheer
determination and earnestness that he accomplished what he did
in spite of persistent ill-health. - g

One day, during his last illness, Maulana Mohammad Ilyas
related that “‘once I was so ill and feeling so weak that I could
not go down the stairs, All of a sudden, I heard that Maulana
Saharanpuri had come to Delhi and was so excited that T left
for Delhi immediately on foot and forgot all about my illness
and exhaustion. It was in the way that I remembered I was
sick.””

Contact with other spiritual mentors

Regular contact with other spiritual mentors and disciples
of Maulana Gangohi was maintained during those days. About

——

1. The evening prayer offered immediately after sunset
2. The prayer of the first watch of the night
3. Plural of Nafl
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Shah Abdur Rahim Raipuri and Maulana Ashraf Ali Thanwi
he used to say that they abided in his heart. They, too, had a
great regard and affection for him owing to his extraordinary
gualities.

Spirit of Jehad

Together with Jikr, Ashghaal,* Nawafil and Ihadaat,® Maulana
Mohammad Ilyas was, also, infused with the spirit of Fekad.?
Throughout his life, he was never without it, and had, in fact,
taken the pledge of Fehad at the hand of Maulana Mahmood
Hasan for that very reason.

Estimation in the eyes of elders

From his early days, he was held in the highest esteem byl

the elders of the family as well as the spiritual leaders of the
day. 'Maulana Mohammad Yahya was like a father to him, yet
the former’s attitude towards his younger brother was like that
of the sacred Prophet towards Hazrat Usman.

Indifferent health prevented him from taking part in duties
involving physical labour. He concentrated wholly on his
studies, and on Zikr, and other forms of worship. Maulana
Mohammad Yahva, on the contrary, was a very industrious
person., He owned a bookshop which he managed with great
care. It was not only his source of livelihood, but of his
brothers as well. One day, the manager of the shop said that
Maulana Mohammad Ilyas did not take any interest in the
business which was not good for he, too, benefited from it.
When Maulana Mohammad Yahya heard of it, he was very angry
and remarked that ‘‘a Tradition has it that the sustenance that
reaches you and the help you receive from the Lord is due to the
blessedness of the weaker ones among you.”” I believe that I

——————

e

« Denoting spiritual exercises and exertions

+ Plural of Iadat mea. ing worship

« To strive to the utmost, even to the extent of laying down one's life, in
the path of God.

W M
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am receiving my sustenance owing to the good fortune of this
child. Nothing should be said to him in future. If there is any-
thing to say, it should be said to me.”

Sometimes, Maulana Mohammad Ilyas was asked to lead
the service in the presence of renowned theologians and spiritual
leaders. Once Shah Abdur Rahim Raipuri, Maulana Khalil
Ahmad Saharanpuri and Maulana Ashraf Ali Thanwi happened
to be in Kandhla. When the time for MNamaz came and
Maulana Mohammad Ilyas was asked 1o lead it, a senior
member of the family, Molvi Badrul Hasan, lwmorously
remarked that ‘‘such a small engine has been fastened to so
many big carriages.”” ‘It depends on the power (not the size)
of the engine’, replied one of them,

Career as a teacher in Mazaahirul Uloom

In 1910, a large number of men, including most of the
seniar teachers of the Madrassa of Mazaahirul Uloom, left for
the Haj from Saharanpur. It necessitated the recruitment of
new teachers for the Madrassa, Maulana Mohammad Ilyas
being one of them. He was given the secondary books to teach.
On the return of the senior teachers from the Pilgrimage, all
the new entrants were relieved of their duties, but the services
of Maulana Mohammad Ilyas were retained.

At Mazaahirul Uloom, the Maulana nad to teach some
baoks which he had not read himself as, in Maulana Mohammad
Yahya’s scheme of instruction, it was not customary to complete

. the books, and Maulana Mohammad 1lyas, further, had to miss
some secondary books owing to ill-health. During his teaching
days, he tried hard to make up for the dcficiency and prepared
his lectures carefully. For instance, for teaching Kinzul Daqa’iq,
he studied Bahr-ur-Ra’ig. Shaami and Hadaya, and consulted even
Hisami’s notes and comments when he taught Nurul Anwaar,

Marriage

The Maulana married the daughter of his maternal uncle,

Maulana Rauful Hasan, on Friday, October 17, 1912. The
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Nikah was performed by Maulana Mohammad, and Maulana
Khalil Ahmad Saharanp'uri, Shah Abdur Rahim Raipuri and
Maulana Ashraf Ali Thanwi, all the three of themn, attended the
ceremony. Maulana Thanwi’s celebrated sermon, Fuwayid-us-
Suhbat, which has suhsr‘equm:ﬂy been published times without
number, was delivered on that accasion.

First Haj

In 1915, Maulana Khalil Ahmad Saharanpuri and Maulana
Mahmoosd Hasan, decided to go on the Haj Pilgrimagd. When
Maulana Meohammad Tlyas came to know of it, ke was strongly
seized with the desire te perform the Haj.  He felt that it would
become dark and gleomy in India with their departure and
he would not be able to live in Saharanpur any more. But
there was the question of permission, As his sister, the wile
of Molvi Ikramul Hasan, saw his distress, she offered her orna-
ments to meet the expenses of the Pilgrimage. Contrary to,
expectations, the Maulana’s mother gave her consent, after
which Maulana Mohammad Yahya, also, agreed. The Maulana,
then, wrote to Maulana Khalil Ahmad Saharanpuri asking
for his permission, and explained that as far as the wherewithal
for the journey was concerned, three courses were open to him.
He could take his sister’s ornaments or borrow the amount or
accept the offers of money made by certain relatives. Maulana
Khalil Ahmad Saharanpuri preferred the third course.

Maulana Mohammad Ilyas was fortunate enough to travel
by the same boat as Miulana Khalil Ahmad Saharanpuri. He
sailed in August, 191%, and returned in February, 1915, to
resume the teaching at the Madrassa.

Death of Maulana Mohammad Yahya

The death of Maulana Mochammad Yahya, on Wednesday,
the 9th of August, 1915, was an extremely sad and frustrating
event for the Maulana. In addition to being a most affectionate

brother, he was, also, his teacher and benefactor. He could
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not get over the shock till the end of his days. He used to get
lost in thought and a peculiar kind of abstraction took possession
los ght

of him when he talked about his brother.

‘f)

CHAPTER 11

STAY AT NIZAMUDDIN

Two years after the death of Maulana Mohammad Yahya,
the eldest brother of Maulana Mohammad Ilyas, Maulana
Mohammad, also, passed away. He was a man of angelic
disposition and an embodiment of affection, piety and humility.
He loved solitude and cared little for worldly comiorts. He lived
in Bangle Wali Masjid, at Nizamuddin, in the place of his
late father, There was a Madrassa in the mosque which had
been founded by Maulana Mohammad Ismail. Only primary
education was imparied in it, and, among its pupils were mostly
the children fromm Mewai. It had no regular source of income
and reliance was placed solely upon God for meeting its needs.

Many people of Delhi and Mewat were devoted to Maulana
Mobammad and had benefited from his guidance. His face had
the radiance of spirituality. Hs, often, gave the sermon, but in
an informal, conversational way. He remained seated during it,
and, generally, read out the Traditions on good morals and
Zuhd X and explained their meaning in a simple language.

Unce Mauiana Mchammad developed a boil under an eye
which had to be opened seven times. The docters insisted on
administering the anaesthetic but he refused to take it and lay
mMotionless throughout the operation, The surgeon, afterwards,

L

Tslamic asceticisn:
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